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AHHOTaLMA

B cTatbe npoucxoguT obpauieHne K ToOMy, Kak naToH noHuman npupogy uiocoCcKoro 3HaHus, Kak
OH npefcTaBnan cebe passuTue U CylecTsoBaHue unocopun. 3agava ucciefoBaHns COCTOUT B TOM,
4yTOo6bI 3a()MKCMPOBATL ONpefesieHHble CLeHapuu peanmsaumnmm uiococKoro 3HaHus, nposogumsle Mna-
TOHOM K nonpoboBaTb COMOCTaBUTb 3TU CLEHApWUWU C TeM, Kakum 06pa3om pa3BMBaeTCHd COBpPEMeHHas
npakTukKa npenogasaHusa gunocopuun. OTBeYas Ha BONPOC «4YTO 3HAYUT, NO MNMnaToHy, 6bITh Unocoom
M N0Mb30BaTbCA (Ma0Codpuein» No3BONSAET TakKe YNOBUTb CYLLECTBEHHbIE YepTbl €ro Y4YeHUs B LIeNOM,
KOTOpPble MOXHO Ha3BaTb «MAATOHU3MOM>.

Abstract

In order to understand how and in what direction, generally speaking, philosophical knowledge, to say -
usual knowledge for every teacher of philosophy, is developing, | propose to refer to Plato's view on the
development and life of the philosophical knowledge which is can be taught. Can we fix certain scenarios
of implementation of philosophy by Plato and his Academy, and see, if we succeed, of course, in what
way modern practice of teaching philosophy, that has a direct relationship to the majority of teachers of
philosophy, is developing? So, | may formulate the main aim of this article as follows: this article can be
considered as an attempt to appeal to the understanding of Plato about the nature of philosophical
knowledge. Plato’s view on the nature of philosophy teaching allows to capture the essential features of
his teaching in general, which are might be called «platonism».

KntoueBble cnosa: MnaToH, npupoga hmnocoun, camocTb, AKagemMmus, nies.
Keywords: Plato, nature of philosophy, selfness, Academy, idea.

The first feature of the philosophical knowledgelaccording to Plato is universal empiricism

To clarify the phrase «universal empiricism», referring to the Platonic philosophy, I suggest
recollecting here the words used by A. Trendelenburg in the introduction to his «Logical Investiga-
tions». A. Trendelenburg is a philosopher, who is more often associated with the revival of the Ar-

1 There is a plenty amount of works, devoted to the Plato's view on the nature of philosophical knowledge. Here, |
will point out two works, from which we learn about the nature of philosophy. On the philosophical knowledge,
which is opposed to mathematical, rational and discursive knowledge see: Messiats S.V. Plato's Concept of Discur-
sive Knowledge [Messiats, 2011]; on the philosophical knowledge (philosophical truth) in its opposition to the non-
philosophical truth see: WoolfR. Truth as a Value in Plato’sRepublic [Woolf, 2009].
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istotle philosophy rather than with the Platonism?. He believes that a philosopher should act as a
scholar, who studies particular things in detail, than to be involved in the pursuit of some general
concept, which has been already studied by his predecessors and was given a description. A study
of particular things suits the Platonic attitude towards the philosophy; it corresponds to the first,
basic and obligatory condition of philosophical comprehension, when we talk about Plato.

Attentive reading of the dialogue «lon» can make us reconsider the personality of Plato:
this new philosopher will speak not as a dreamer of things of general property, who is far from
empiricism and common people activities, but will acquire a new image. The question of the dia-
logue «lon» is as following: which kind of poetry (it means, a kind of speech) is the best? Who is
the person who defines the criteria for «best» and who can judge it? Undoubtedly, this person is
that who is more well-grounded in poetry. Generally speaking, the specialist in a particular sphere
is one who is the most knowledgeable in this subject. However, there are some people, who con-
sider themselves to be experts, in case of poetry - rhapsodies. They draw attention to one particular
poet, whom they think to be the best one. Then in case of philosophy, if we continue the logic of
Plato, such people can choose their favorite philosophical doctrine, focusing their attention at one
particular philosophical view. Plato explains it with the help of «divine» connection, «obsession».
It means a rhapsody (or any person who announces himself to be a specialist in a sphere) is ob-
sessed, he judges the poetry considering his own connection with a poet, which is gifted by Gods.
But what is exactly valuable about these words generated by the divine bonds? According to Plato,
these words are of no value3. The obsessed will estimate these words worse than that person who is
aware of the empirical properties and its details constituting a speech (or estimate the poetry of
Homer as in the «lon» worse). A coachman, a doctor, a fisherman are the exactjudges ofthe quali-
ty of speech, the speech which is connected to carriages, health, fishing.

It happens in different spheres, not only in case of Homer and poetry. Two different kinds
of «art» exist: to be obsessed (or to rely on the generalized, emotional and mystical knowledge)
and have concrete knowledge. And Plato criticizes any attempt of the person having general (in
fact - trivial) knowledge to prove his significance and persuade everybody that he is good at eve-
ry particular subject. Hence, the rhapsody in the «lon», despite the high self - esteem of his art
(and any other person who will, like a rhapsody, estimate the interlocutor’s speech), won’t be of
any value, he will be not a mouthpiece of the truth, but the obsessed, and thus he is not allowed
to proclaim himself an expert.

Plato teaches that one can get this or that knowledge only from those teachers who are
tempted by it. Essentially, Plato declares the value of the narrow professional education passing
from ateacher to a student. Getting knowledge about music, for instance, will be the most useful
if this knowledge is acquired from the best musician who doesn’t spare his\her moral forces on
some other kinds of knowledge. However, in many modern educational humanitarian programs
and classes such Plato covenant is not executed. Interdisciplinary classes established in accord-
ance with the general background of humanitarian knowledge are characterized by the vagueness
of its content, in such classes we can talk about completely different things.

That means that the necessary condition of teaching philosophy is a synthesis of «clarity
with both depth and appropriate elaboration», as Hegel wrote in his letter in 1816. It turn, the
thought of the Plato’s specifics is presented in various Plato’s dialogues. Here is one of the defi-
nitions of philosopher in the dialogue «The Republic»: philosopher is the one «who can view
things in their connection» (VII, 537c), that is, the one who is able to study all the things exist-
ent. The philosopher of «The Republic» is not the one focused on the comprehension of «light»
(that is, it is not the person of humanitarian turn of mind and who was bad in mathematics), the

2 A detailed study of the relationship between the teaching of Trendelenburg and the teachings of Plato and
Aristotle, and the ancient philosophy in general, is presented in R.A. Gromov’s article [Gromov, 2012].

3 Hegel tells us, as it were in his reflections on the teaching of philosophy at universities, that «the whole
can truly be grasped only when one works through the parts», and this thought shows us the platonic character of his
philosophy [Hegel, 1984].
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philosopher is the one who being focused on «the light» has an opportunity to see it in every-
thing, and every thing in this light. That is, in fact, it is the one who studies everything and the
one who is gradually coming to the essence of light.

Does it always happen so, that a cognitive attention to the details of the essence is a char-
acteristic feature of the philosophy teaching practice (or the movement process of free philosoph-
ical thought)? «Although the time of categorical systems of creativeness is obviously over», - it
is written in one of the textbooks, and after such an announcement we expect the further devel-
opment of research focus on the attention to the particulars, still, however, in a few paragraphs of
this textbook one can learn and study the general theory of existence and other «basics of general
philosophy», that is, all those which imply laws, universalization and generalization.

The second feature of the philosophical knowledge according
to Plato is the theoretical rejection from unprepared, monosyllabic
formulation objects of ideal order

The next stage of the movement in a philosophical way, proposed by Plato, is the aware-
ness of the criteria of revision of statements and conclusions according to their property.We will
not find in Plato clear instructions for the differentiation of the genuine philosophical statements
and speeches from just seem to be so, however, in the whole corpus of his works it is easy to see
the difference. A philosophical statement, in contrast to the attempts of interlocutors of Socrates
(and in some cases - and personally Platonic Socrates) to identify the phenomena of perfect or-
der, will possess a willingness to refuse the up-to-the-minute denotation of the true state of af-
fairs, will contain semantic duality, to encompass the contradictions that have been smoothed or
unnoticed previously.

The most demonstrative this circumstance is expressed in the early dialogues of Plato,
which have a certain specificity. Sharing the known point of view on the nature of the early dia-
logues, according to which previously in them there is the framing of the teaching about the ide-
as up, | think that the main goal of the early dialogues of Plato is the foundation that the idea
prevails over the fact, and it is conveyed by the fact that you cannot cognize one or another phe-
nomenon outside of the ideal world. In the early dialogues «is searched something common, that
in all this “self-identical”» [Losev, 1993, p.141].

The early dialogues have metaphysical themes according to the character, have questions
of the «ideal» order. Of course, you must reckon in that this topic is expressed in the early dia-
logues more like a worldviewing directive, than a specifically posed theoretical problem. Gener-
ally speaking, the researchers of Plato do not link the topic of the early dialogues with the search
of a certain phenomenon or a private thing. There is also a view that the result of the early dia-
logues of Plato is not the definition of any occurrence, phenomenon, but vice versa, identifying
what this phenomenon cannot be [Greek Thought: A Guide to Classical Knowledge, 2000]. | be-
lieve that the early dialogues of Plato encompass the demonstration of the fact that the phenome-
na, which are defined in the dialogues, are of such nature that it is possible to understand them
only by using a special method of examination, - that is, due to philosophy.

In the later dialogue «Symposium» none of the interlocutors of Socrates is not wrong in
the literal sense of the words, just speeches of Phaedrus, Pausanias, Eryximachus, Aristophanes
and Agathon about love are not complete, are not meaningful, because these people are not phi-
losophers. The interlocutors of Socrates tried to present Eros as a certain phenomenon with its
own characteristics, approximating to such its descriptions as: the highest good for the human
life; sincere and intelligent love; such phenomenon which contains the things of the physical
universe in order. But all these speeches have been attempts to define the phenomenon of ideal
property without philosophy. The difference ofthe inferences ofthese people is intended, | think,
to emphasize the fact that Love is such a beginning, which is made of «transcendent» things, and
therefore cannot be expressed in one point of view. Only the speech of Socrates really expressed
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the idea of «Eros» presenting it as an intermediary between immortals and mortals, reflecting the
middle, the intermediate nature of the ideas.

Plato’s comprehension of ideas does not imply their fast and direct cognition, and their
full detection for the participants of the dialogue. The primary value of the study of philosophy is
to create a proper cognitive guideline, which, immediately raises the question of the protection of
the guideline from sophistry and meaningless oratory; and then later study of philosophy be-
comes the value that is achieved through philosophizing some specific knowledge about the ide-
as. ldeas should be to comprehend, but it is necessary to understand that the reality of ideas can-
not be quickly analyzed, there is a lot of evidence in Plato's texts approving this fact. Starting
directly from the «Apology of Socrates», Plato's Socrates confirms that there is no ready-made
knowledge; he could not promise any of his students because knowledge itself cannot be given.
And in the «Second letter» (314a-b), although not all researchers considered it genuine, Plato
wrote of many years of «prolonged labour» anticipate getting of philosophical knowledge.

Still in literature can be found some reasoning, explaining Plato's refusal to issue finished
formulations of ontological positions «dualistic ontology»4, wrong view of the matter, the irra-
tionality and even fancy of his teachings [Racionalism i Irracionalism v Antichnoj Filosofii,
2010] rather than Socratic manner to engage in dialogue and features of academic teaching prac-
tice. In this case Plato's dialogues are convenient material for interpretation, can be easy included
in the perspective of interest of the author. Reflections on the problem of the struggle between
idealism and materialism, any other metaphilosophical problem - will set a certain course of in-
terpretation of Plato's dialogues. Indeed, in the capable hands any text can work on defending its
own philosophical concepts.

For a large number of modern domestic philosophers-experts question of what is
knowledge and what we know, it is also extremely important. Some of the researchers, in re-
sponse to this question, remain in the framework ofthe work on the problems associated with the
«fundamental question of philosophy», which, although has changed its formulation, but re-
mained a universal and «basic». And if you take the side of the Platonic vision of being of philo-
sophical approach to knowledge, leaving aside in formulated by someone before matrix of all
possible (and therefore - it is easy to foresee) philosophical problems, it becomes clear that the
real philosophical problems arise from the analysis of different possible interpretations of the
philosophical text. They exist at the junction of different types of descriptions of speculative uni-
verse, these problems are not immediately ready to use. To understand the specificity of philo-
sophical knowledge should be a clear understanding of what was originally a philosopher implic-
itly renounces claims to describe the world of the object as it really is; philosopher engaged in
understanding a world that does not tolerate the wording and definitions «major issues».

The third feature of philosophical knowledge according
to Plato is cognition of the selfness

There is a big question for the researchers: what exactly did Plato teach his students at the
Academy? A widespread notion about Plato academic activities is the idea that Plato taught both
philosophy, and mathematics5. The idea of academic symbiosis of mathematics and philosophy,
put forward and realized by Plato, has a long history and it keeps quite stable even in the twentieth
century: «Two ofthe three schools of ancient Greek philosophy, lonian and Pythagorean, consisted
exclusively of geometricians - and references to Eleatic’s interest in geometry can also be found
quite often. Plato was a great figure in the history of both subjects» [Peirce, 2001, p.102].

4 Here, the «dualism» of the philosophy of Plato is not connected with the dispute about the first principles
of his philosophy, which is consistuting the sufficient point of the Academy’s activites after his death, and occupy-
ing a central place in neo-Platonic discussions on the Oneness and the first principles. We see here a simple opposi-
tion between the world of Ideas and the material world of objects.

5Here, the «<mathematics» means all mathematical disciplines taken in one coherent whole, which includes
the «calculation» and the «geometry», like Plato describes in «The Republic».
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One can hold the opinion, represented in the well-known work by L.Y. Zhmud [Zhmud’,
1996] and according to which Plato, at best, taught dialectics at the Academy, while exact sci-
ences and mathematics were taught by other people, and the role of Plato in teaching mathemat-
ics is greatly exaggerated; because nobody knows for sure what was happening behind the
«walls» of the Academy. The only thing we know is that Plato taught something. If he taught
dialectics, it is necessary to note that it was a certain method, a special art of understanding «the
essence of any subject», as stated in «The Republic» (VII, 532a).

As a recommendation for teaching philosophy and for philosophical treatment of things
in general, Plato, if we follow his conception of dialectics, put forwards the following idea: not
to put any question concerning the studied subject, until the utmost clarity of what this studied
subject is (whatever it may be) is achieved. In «Phaedrus» Plato insists that if the interlocutor
wants understanding of any object to be successful, he «must first make a methodical division
and acquire a clear impression of each class» (Phaedrus 263b), in «Sophist» it is claimed that a
philosopher - is the one who can make «the division of things by classes» (Soph. 253d). In
«Philebus» Plato says that the ready-made answers to the questions concerning the truth do not
allow revealing the nature of reality. Plato asserts that before for no particular reasons one as-
cribes the good to «wisdom» (ppoypa”), «knowledge» (sntoxppn) and «intellect» (vou”), one
must figure out first: in what correlation are the types of knowledge with each other, are they
similar or nor? Only due to the answering these questions one may understand whether every-
thing that was mentioned deals with the good or not.

However, what do philosophy learners perceive as a result of long preparation, which was
at the Academy? As an answer | quote Plato’s statement from the dialogue «The Republic»,
where he declares: «philosophers are those who are capable of apprehending that which is eter-
nal and unchanging, while those who are incapable of this» (VI, 484b). The cognition of «that
which is eternal and unchanging» is the cognition of the ideal being.

Claiming the existence of a body without a soul, Plato asks: «Do we think there is such a
thing as absolute justice, or not?» (Phaedo 65d). Of course, we do. We also acknowledge the ex-
istence of absolute «beauty» and «goodness» but the essence of Plato's question is not to make
certain of whether there is the presence of acknowledge. The essence of the issue lies in the af-
firmation of «self» as the semantic definition of the phenomena of beauty, goodness, justice, and
so on. The word anTo («self») in Plato's texts, if does not have a technical meaning, refers to the
description of a reality that cannot be understood by perception and which gives these phenome-
na the perfect look. We see this in «Symposium»: reference to the end of Diotima’s speech about
the most beautiful gives an idea of what is this very ideal area. Diotima, speaking about
«beauty», attaches to this word the word auto”, emphasizing the «self» of the beautiful, unique-
ness of its own nature: «aXX' aoTo no GsTov KaXov dbvaino povostds® KanidsTv» («What if he
could behold the divine beauty itself, in its unique form?»), (Sym. 211e-212a).

W hat does Plato teach?

What is «good», «selfness», «one» and what should one do with this knowledge? One
can just take these entities as something given, and experiencing the tremulous feelings, akin to
the mystical ones, confirm that these entities are real, and this reality itself would explain their
ontological significance. Moreover, mythological scenes, which express the content of his phi-
losophy in a positive light, dominate Plato’s dialogues and these scenes often express the most
attractive part of Plato’s philosophy - stories about the underworld.

One can try to follow Plato substantively, and try to understand what kind of content is
hidden behind the term that will be called later in the academic tradition «the ontology of Plato».
The one, as we understand it from the dialogue «Parmenides», is ineffable, but the possession of
this ineffability, the closeness of it, has much to offer. Studies of the development of Neoplato-
nism, taking into account the importance of the moment of interpretation of «the first hypothe-
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sis» ofthe «Parmenides»6 by Platonists, underline the role of «one» as the organizer of the world
of visible things78The one organizes all kinds of secondary existence, and this is combined with
the characteristics of «pure» transcendental, hidden and unspeakable.

In this way, we may need to refer to a respected Plato’ student. Proclus wrote many com-
ments on Plato's work; we can trust his understanding of the teachings of Plato. Proclus imagined
pretty well the ineffability of «one». There is an important Plato's «ontological» statement, a very
well-known passage: «all the things, which are ever said to exist are sprung from one and many
and have inherent in them the finite and the infinite» (Phil. 16c). Proclus commented on this frag-
mento: Plato teaches «the intelligible triads». The first member ofthe triad is «limit», that is «god»,
but it appeared «owing to the indifferent and the very first god». «Limit» «measures» and «deter-
mines» everything and «hypostatizes» next following gods. «The unlimited is a persistent power of
the god, which leads to appearance of all the originative structures and of the whole unlimited-
ness». But «the mixed» presents the very nature of the gods and contains both «the appeared» and
«the cause», and in «the mixed» «isolation» of the first god is justified.

Further, according to Proclus, Plato describes degradation of the triads: similar to the first
triad the second triad will be intelligible too, but it descends from the second member of the first
triad, and so on. But the first triad is the first one among the earliest, however, we should not
forget about «the very first god», after who it comes.

How should a teacher of philosophy act: should he believe in this to the letter? The
knowledge of «the One», of Plato's «selfness» is the knowledge of the one, that «determines eve-
rything and is deprived of all the determinations, i.e. it is those, that is the very itself of every
thing and the very itself of all the existed, at the same time, cultural-typologically it has an abso-
lutely specific face, and in it without surprise we recognize the generally-known traits of the an-
tigue genius on the whole» [Losev, 1994, p. 363]. And in this case such knowledge can be
transmitted to the following generations.

Or everything, Plato speaks about, should one consider as the material for historico-
philosophical reflection, or as statements given for analytical insight or as something else? On
the one hand, the practice of academic collaboration and communication, which takes place in
the philosophical environment, evokes sensation of the necessity of negotiations of theoretical
generalizations and of way out of «the circle», specified by the classical philosophy. But on the
other hand, the idea, that probably we really have a chance to cognize and transmit «wisdom» as
«art of life» (P. Hadot), cannot be rejected completely.

A view of the problem of the Platonic approach to the reality presented in the book of J.
Moravcsik [Moravcsik, 2000], analyzing the content of the categories «appearance» and «reali-
ty» through the philosophy of Plato, is interesting in that the author draws attention to the specif-
ics of the cognitive element in Plato's relation to reality. From this book we learn that according
to Plato, understanding of the essence of things does not mean accumulating an information, or
to be armed with lots of knowledge about different things. Knowing something, according to
Plato, does not mean cognize an object in a varying degree. The most important in the cognitive
processis a contribution to the perception of the conditions under which understanding of the
truth is possible. This study of the conditions of receiving cognition makes Plato's doctrine of
knowledge «realistic»; only on the basis of these conditions, one can count on the full and final
understanding of the reality. Plato's theory of ideas is not intended to justify the reality, but to be

9Conc|usions from this «hypothesis»: Parm. 141e-142c.

A number of Losev’s works is devoted to the rationale of this state. Repeating the logic of philosophers
and the Neoplatonists, Losev sees in the «dialectic» in the «Parmenides» real and meaningful disclosure of the an-
swer to the question of why the visible universe has exactly that appearance what it has. The logical-dialectical
scheme of «Parmenides» contains, in his opinion, descriptions of the relations between the ideal, forming being and
the «empirical being», which are can be described as relations between organizing principle and the whole reality,
that is subordinated to this principle.

8Plat. Teol. 11, 45.
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a condition, the thinking field, through whichan explanation of reality and access to the real ob-
jects come.

G. Deleuze in his «Logic of Sense» does not assume Plato’s ideas for philosophical anal-
ysis directly. There is no such problem: to give some positive knowledge about the ideas them-
selves, to talk about what they represent. Deleuze uses the ideas of Plato to denote the «pure
formation», which captures the duality of things, and which is related to the self-identity and
other conditions, which were interesting for Deleuze. This is the another example of how the Pla-
to's dialogues act as a mental background, experimental fields, where completely different text
will be built on the second floor.

Anyway, the position of Plato, concluded that the research object is the object which is
gradually discovered in the process of philosophizing, should aim a modern philosopher on step-
by-step research description of the movement to conceptual conclusion, to identify the conditions
of getting knowledge, on the details and particular, containing an invaluable amount of new
knowledge. This position also opposes the attempts of reducing all the text volume to the presenta-
tion of general ideas, theoretical schemes, universal judgments, rude generalizations, ready
knowledge. According to Plato, the answers to the questions about the truth do not allow to reveal
the nature of reality. In addition, generalizations can lead to superficial, meaningless, «disputa-
tious» reasoning, from the appearance ofwhich he warned everyone who wants to do philosophy.
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