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Coppenennas Eppona c ee 1eMOKpaTHUYeCKHMI IEHHOCTAMH U MHPOTIOONOM CO3-
JIasa VeJoBHA JI7TA TOTo, UTo6bI B Hell Ha PABHEBIX BCTPETHINCE MPeACTABHTETH CaMbIX Pas-
HBIX, TIPEX/Ie JOBOTBHO VAATeHHBIX H HM30JHPOBAHHEIX KVJIBTVPHBIX MHpPOE. BememcTeie
JAHHEBIX MPOLECCOB B PAMKAX OJHOTO 0OIIeCTEA COCYINECTBVIOT JIFOH C PASHEIME KYIETYVD-
HBEIMH TPaJHIIAMH, UTO IPHEOIHT K HeoOXOAMMOCTH peINTh PAM mpobieM qis obecre-
UeHHA UETKHX H VCTPAHBAIIINX BCEX IPABIUT OOIIE/KUTHA.

B BemnkoOpHUTaHHH, Tak e Kak 0 B ocTaTbHOH EBpome, MHOTO BEKOB IMPOKHBATH
He0oIbIINe HHOBepUeCKHe 0OINHE], OJHAKO OHHM HHUKOIIA He OBLTH CKOMBKO-HHOVIB 3a-
MeTHBI. AHIVIHA Beerfa MPHASPKHBATACh KECTKOH HMMHTPAITHOHHOH MoIHTHRNR. OTHAKO
B XX B., mocie Bropoii MHUPOBOH BOITHBI YHCIEHHOCTh CAMBIX PA3HBIX STHHYECKHX I Pesii-
THO3HEBIX IPYII CTATA CTPeMHTEIRHO BOZpacTaTh. IIMMHTIpalld B cTPaHy cTala Hanbolee
3aMEeTHBIM TOCTEICTEIEM KOJOHHATINZMA, TaK KAk Tocae BTopoll MHPOBOI BOHHBI OKOJIO
800 MUIH. UeNTOBeK, POJMBIIIXCA 3a IpefenaMu AHIVIHH HA TePPUTOPHH, COCTAB/IABIIEH
25 % OT BCETO 3eMHOTO ITapa, MOTJIH IPeTeHI0BaTh Ha OpUTaHCKOe TOATAHCTEO C COMYTCT-
BVIOIIIHM OPAaBoM Hepecenarscd Ha CepepHEIn AMp0HoH.[12, ¢. 40 — 43]

Heropuueckn B Bennrobputannn, mo MHEHN0 JopAa AKTOHA, [TABHBEIM (aKTOPOM,
00VC/IOBHBITINM BOSHHKHOBeHMe MHbepannsMa, OLUIo cTpeniIeHe K cBoboJe BepoIcioBe-
Jauud. VveHHO 0HO, IO €T0 CI0BaM, OBLIO «CaMBIM IVIVOHHHBIM TeUeHHeM» B TOIbI AHT-
JIHEICKOIT PEeBOMIONMH 1641 T. U «CAMEBIM CIUIBHEIM HOOVIKIeHHeM» C/IABHOH pPeBOIIOLHH
1688 roga. JIIOIH TIOHAIN, YTO PeTHTHO3HOH CBOGOOBI MOKHO MOGHTHCA, JIHINL Vpe3as
BJIACTH TOCYZAPCTBA. AKTOH IHCAT: « JTa BayKHellas MOJMNTHUeCKAas Haes, OCBAIMIA0AL
cBobomy 1 MocBAMmAoIan ee bory, BHyImaomasn MoaaM, YTo HeobXoaio AopoKITh cBobo-
JIAMH IPVTUX KAk CBOHMH COOCTBEHHBIMH M 3aIlUINATE HX CKOpPee BO HMA JIOOBH K CIpaBe[-
JIIBOCTH H MIVIOCEPIHIO, YeM BO HMA OCYIIECTRISHIA OTHOTO U3 YeT0BEUeCKHX Ipas, — 3Ta
MEBICJTL CTATA [AVIIOH Beero Go6poro W BeTHKOro, UTo JAT Yed0BeuecTBY IMporpecc mociel-
HIIX IBVX CTOJIETHI...» [3, €. 52].

CBATO NPHAEPXHUBASACE IEHHOCTel MbepannzMa, B HACTOsAIee BpeMa Bpuranma cras-
KHBaeTcA ¢ pAAoM mpobileM, CBA3aHHBIX KAK € CONHATBHON CTabIMbHOCTRIO I IIETOCTHO-
CTBIO TOCYJAPCTBA B IIETI0M, TAK I ¢ IPobeMoll aJanTanii « HOBBIX» IPaskIaH CBOEl cTpa-
HEBI TIPH VCTOBHH COOMIONEHIA MPae PeTHIH02HO-3THHUECKHX 0OIHH, UTO TOATBEPAIASTCH
crexyiomay opamepor: The «Rushdie Affair» was a seminal moment. The media attention
surrounding the issue generated a significant growth in general public awareness of the
existence of Muslim communities, and the emergence of a generation of voung British Mus-
lims who wished to assert their distinct identity. A recent opinion poll found that British
Muslims considered their religion to be a significant element of their identity [24].

Tlo oduunatsuoii cTaTHcTke, B BemkoOpuTadnn B 1997 T. MPOXMBATIO 1,5 MITH.
UeNIoBeK, MCIOBeAVIONTHY HeaaM. Ho HeKOTOpBIe HCTAMCKIle OPTaHH3aI[ii CUHTATH, UTO
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Ve TOrZja B CTpaHe ObUIO He MeHee 4 — 5 MJIH. NPHBepKeHIeB HclaMa. IIpu 3ToM
TPVAHO OTAAThH MpeANOYTeHHe TOH HWIH HMHOH mudpe, Tak Kak HaZO YUecTb, UTO HaPALY
CO CTpeMJIeHHeM MPeyBeIHUHTh CBOK UHCJIeHHOCTh H 3HAUeHHe CYINEeCTBYeT IIPOTHEBO-
IIOJIOJKHAA TEeHAEHIHA - CKPHITh IOAIHMHHYI0O HHPOPMALMI0 O KOJIHYECTBE MYCY/IbMaH,
TaK Kak MHOTHe M3 HHUX NPHUOBIBAIOT B CTPAHY He BIIOJIHE JIETAJBHO IUIH HeJeTalbHO.
EXerogHo UMCIeHHOCTH OPHTAHCKHX MVCYJIbMaH BO3pacTaeT He MeHee ueM Ha
30 TeIC. 4esl. B 2009 1., B «Tanmc» 6BUTO ONMYGIHKOBAHO HCC/IEIOBAHIE, COTTIACHO KOTOPO-
My YHCJIEHHOCTH MYCV/IBMaH VBEJIIUNBAeTCsA B 10 pa3 GBICTpee, UeM UHCIEHHOCTH OCTalb-
HOTO HaceneHua bpuraunn. [14]

Cors1acHO HCC/IeJOBAHHAM, B HACTOALIEe BpeMA OOJBIINHCTBO MYCY/IbMaH, IIPOKH-
Baro X B Bemmko6puTannn ceronsa, HAeHTHOHIHUPYIOT cebd Kak 6puTaHubl. J{aHHBIT
TE3UC MOJKeT OBITH NPOH/UIIOCTPHPOBAH CIEAVIOIIIM IIPHMEPOM, B KOTOPOM BEIIe/IeHHEIE
JIeKCeMbI TIOATBEPIKAAI0T BhIIIeNPUBEJeHHOS BBICKa3bIBaHIIe.

Hampumep: British Muslims today are no longer the migrants of old. Today they are an in-
herent part of the UKs religious and cultural landscape, contributing to the rich multicul-
tural and multi-faith diversity that is modern Britain. Perhaps the most fascinating feature of
the British Muslim community — more appropriately termed ‘communities’ - is its diversity,
where Muslims from every part of the world are represented in the mosaic that is ‘British
Islam’.

Most recently, ‘new’ Muslim communities have begun to emerge as a consequence of
the recent increase in asylum seekers and refugees. Without any doubt though, Muslims
communities are today a part of the British way of life’: from the most remotest locations
and the smallest communities, such as those in the Outer Hebrides, to the most densely po-
pulated areas and the largest communities, as in the London borough of Tower Hamlets
where Muslims account for almost a third of the population [7].

B To ke BpeMA mCIaM HrpaeT Bce GoibIIyIO pok B BpmTaHckoM obiuecTee, rae
PeTNrHO3HEIe HYKABEI MyCY/IbMaH IPOJO/DKAIT BO3PACTaTh ¢ KaKABIM rogoM. OHaKo, OT-
HOIIIEHHS MeJKAY BJIACTHI0 H Pas/IMUHBIME PeIUTHO3HBIMH IPYyINaMu B Bpuranun crposres
Ha ToM (haKTe, UTO He BO BCeX UACTAX BennkobpHTaHHH ecTh odHIHaTbHAA [ePKOBb. Ha-
mpumep: In the UK, there are significant differences that exist as regards the relationship
between the State and different faith traditions and communities: “each religious communi-
ty, in its institutional form has a unique position in relation to the State”.

The UK therefore does not have a system of ‘recognition’ of religion as found in such
EU states as Germany or Belgium. Instead the relationship is a complex one governed by
various Acts that either may, or may not be of relevance to the faith community or group
concerned. So for example, whilst Jews and Sikhs are recognised as ethnic groups and are
therefore protected when it comes to discrimination, those such as Muslims and Buddhists
are not [9].

3aaenenue ke [Ipunna Yaprza, KOTOPEII fABIAETCA HACAeAHHKOM DBpHTaHCKOro
TPOHA O TOM, UTO OH B OOJIbIIel CTelleHH BHAUT cebf «3alMTHHKOM PeJIHIHH», HesKeln
3AIUTHHKOM AHIIHKAHCKOH II€PKBH, BEIZBATIO IHPOKHIT 0OIeCTBeHHBIH Pe30HAHC H TIPO-
THBOpeunBrle oleHKN B obmectee. Hanpumep: Charles the Prince of Wales, caused much
debate and some controversy when in 1994 he announced that rather than being the ‘De-
fender of Faith’ that tradition dictated, he himself would prefer to be ‘Defender of Faiths’, a
gesture and recognition of the religious diversity that is today’s Britain. Whilst there is yet to
be any formal debate and agreement on this matter, the issue has been met with approval by
some Muslims groups and noted in a report into religious discrimination undertaken on be-
half of the Home Office by the University of Derby [16].

HecyMoTpsa Ha JaHHYIO IOJIEMHKY B IIpecce, AHIVINKAHCKasA LIePKOBb BCe elle VAep-
JKUBAeT TO3UIUH ODUIHATLHON HepKBH. [[POMLTIOCTPHPYEM 3TO YTBepAKAeHUe CIIeAyIOo-
muM mpumepoM: In the UK therefore, the Church of England is the established church in
England and as such maintains a privileged position as regards the function and role of the
State. The Sovereign, who must be ‘in communion’ with the Church of England, is also the
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Supreme Governor who appoints, in negotiation with government ministers, bishops and
other senior figures in the church. The privileged status of the Church of England also
means that there are automatic seats for some of its clergy in the House of Lords. In Scot-
land, there is no official established church although the Church of Scotland does fulfill the
function of national church, a function that is established in the Acts of Union. In both Wales
and Northern Ireland, there are no official churches. As regards Islam however, the UK ac-
knowledges no formal recognition [15].

OxHako, HeCMOTpA Ha TO, UTO AHIVINKAHCKAd IePKOBb He VCTYIAaeT CBOHX JINN-
PYIOLIHX ITO3UIUH, B 1963 I. B BeTMKOOPHTAHHNN HACUHTHIBATIOCH JIUIIb 13 3apeTrHCTPHPO-
BaHHBIX MeueTel, a B 1985 I. UX 65UT0 yoke 338. JIHHAMHKA POCTa KOTHIECTBA MedeTeH B
BpHTaHHH COXpaHAeTCH H B HACTOAIIee BpeMi [2].

Kak ormeuaer M. MycceH MeueTH 1A MyCY/IBMaH CTaIH He TOJIBKO MECTOM AJIA 00-
IMIeHHA, B3aUMHOIT MOJ/IePKKH 1 KOHTAKTOB Ha POJHOM fA3BIKe, HO M MeCTOM, I7ie TIoA/ep-
JKHBAIOTCA KYJIBTYPHBIE TPAAHIIHE HMMHIPaHTOB. CO BTOPOI MOJIOBHHEI 1970-X IT. 3HaUe-
HHe MeueTell Havyaao HM3MEeHATHCA: BOCCOEJHHEHHe CeMell 3aTParHBao M PeTHTHO3HYI0
MPAKTHKY. B PO IVIaBBI ceMBbH MHOTHe pabourie MHTPAHTEI CTAIH IPOBOANTE PETHUTHO3-
HYIO JINHHIO, IIOCKOJIBKY OOAMINCH, UTO HX CYIIPYTH H AeTH IPeHeOperyT CBOMMH KYJIBTYPHEI-
MH KOPHAMH H MYCYJIEMaHCKUMH IeHHOCTAMH B ITOJIB3Y 2aMaJHOro obpasa xusHu. MeueTtn
IPeyCMATPHBAIN TIPOBEJIeHHe PeTHTHOZHEIX VPOKOB JUIA JleTell, YPOKOB apabCKoro MiIH
TYPEI[KOTO A3bIKa, OHH OBLTH MeCTOM COOpaHMI, IVIABHBIM 0Opa30M, B3POCBIX MYKUHH,
MHOTHeE H3 KOTOPEIX ITOTePSAIH CBOH paboune MecTa H3-3a 3KOHOMIUECKOTo Kpuanca. Meue-
TH YacTO TAK’Ke CTAHOBIJIHNCEH IIEHTPOM OPTaHU3AIHIT MUTPAHTOB H MyCYIbMAHCKIX STHHYe-
CKUX COODIIeCTB, 0COOEHHO KOTJa BBIACHANOCH, UTO MYCY/IBMAHCKUE OPTaHM3allHK HAYaIH
KOHKYPHPOBATh CO CBETCKUMH 3THHUECKIMH OPTaHM3AIMAMH II0 TIPeJICTABIeHU0 HHTepe-
COB MHTPaHTOB. «IIpOMeKyTOUHOE» ITOKOJIEHHE COCTOAIO M3 ZieTel, KOTOPhIe POJIUIHCE B
CTpaHe TIPOHCXOXKAeHNA U mpuexann B Eepomny B 1970—1980-x rr. OHH GBLTH BEIHYKIEHEI
Pa3BUTE U TOBTOPHO «H300pECTH» CBOI HAIMOHATLHO-KYIBTYPHYIO CHEIHGUKY, CMBICT
[IPHHATeKHOCTH U PeJINTHO3HOCTH B IIpefieTaX HOBOTO KOHTeKcTa [10].

HccmemoBaHmsa MOKA3BIBAIOT, UTO 46 % MyCy/IbMaH, JKHBIINX B BesmkoGpuraHnm B
HaCTOsAIIee BpeMs, POAIUINCE B 3TOM rocyaapcree [13]. HoBoe moKoseHme Mycy/IbMaH Ha-
cTpoeHO Ha Oostee TIyOOKOe BXOXKAeHHe B OpHTaHCKoe obmiecTBo. Mycy/IbMaHCKas MOJIO-
JIe’Kb TepAeT «KyJIBTYPHBII Harak» CBOHMX OTIOB. Mc/aM ke, B IPOTHBOIIOMOKHOCTS 3THHU-
YeCKOH NMPUHAUIEXKHOCTH, UIPaeT JOCTATOUHO BaKHYIO POJIb B UX JKU3HU. OHH HIYT HOBEIE
crioco6sI OBITE MycyIbMaHaMu B BermmkobpuTaHun. Bo3MOKHO, 3TOT IIpolece MOXKeT OBITh
rosezeH A1A EBpPOIEI, TOCKOJIBKY OH CO3JaeT JIIOZell, KOTOPEIE YBePEeHE! B CBOEH HAeHTHI-
HOCTH: OHH — eBPOIIeICKIe MyCyIbMaHe [10].

[IpuMepoM 3TOMY CIIVKUT BRICKA3BIBAHHUE OJHOTO M3 MOJIOBIX JIIOZEH, BRIXOIA H3
Azun: “T have multiple identities,” he says in impeccable, measured English. “My parents are
from Gujerat, and I see myself as British, Indian and Muslim. When I speak to members of
my family my Gujerati language ability is laughed at, but I don’t lament the dilution of my
Gujerati culture because I am adoptmg a new one.” Although unconcerned about the altera-
tion of his ethnic identity, he admits he would be alarmed if being British meant that he or his
children had to give up their faith — something he says transcends national identity [22

HccmemoBaTesn JaHHOH MPO6IeMbI 0c060 ITOUEPKUBAOT, UTO 3TO «0UeHb B3PhIBUA-
Tasd cMech». K COKasleHHI0, JaHHEIE POTHO3bI VUeHbIX cOwIBatoTca [10]. HzBecTne, urto
B3phIBEI B JIOHIOHE B 2005 T. OBLIH /1e/TOM He MIPUOBIBIINX H3BHE TEPPOPUCTOR, a MOJIOIBIX
OpHUTaHIEE MAaKHCTAHCKOTO MPOHCXOKAeHNA, Brpocmnx B CoegmHeHHOM KoposeBcTBe u
VUHBIIHUXCA B QHIVIMHACKHX IIKOJIAX, BEI3BAJIO IIOK V OpHUTaHCKOH OOIIeCTBeHHOCTH. UTO
TIOATBEPAIIIO MIPEZIIOIOJKeHIe O TOM, UTO Jake IMOTOMKH HMMHUTPAHTOB BO BTOPOM IIOKO-
JIeHHUH TIOPOI He HMHTeTPHPVIOTCA B OpHTAHCKOE 00IIecTBO, KOTOpoe Ha0pastu I MPOosKIBa-
HuA [1, c¢. 93]. JlaHHBIE COGBITHA CIHOCOGCTBOBATH 3apOXkKISHHIO B GPHTAHCKOM OOIIecTBe
TaKOro (peHOMEeHaA, KaK «HCIaMOpOSHI».
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JinAa paccMOTpeHHA CTPYKTYPHO — COZep’KaTeTbHOH CTOPOHBI KOHIENTa «islamo-
phobia» HaMB aHATHMEHPOBAINCE PENPe3eHTHPYIOIINE JaHHEIH KOHIENT Ha BepbaTbHOM
VPOBHE JIEKCHUeCKHe eJUHHILI U IPeJIOKeHHA, TeKCThl, TeKCTOBbIe KOMILIEKCHI, IpeJ-
CTaBJIeHHEIE B TOJINTHYECKON MYOIHIMCTHKE COBpeMeHHoI Bpuranun.

Obpatumcs K JeKCHKOrpadHIecKOMY TOJIKOBaHHIO MOHATHA «Islamophobia» B Ha-
VUHBIX KpyraXx. Ocob60 OTMeTHM, UTO JAaHHBI TEPMUH U €ro JEeTHTHMHOCTb OCIIapHBAeTCA
MHOTHMH NPaBO3AIMUTHUKAMH. TepMHH He BXOJUT B CJIOBAPH H He MOJIEKHUT JIEKCHKO-
rpadHYecKOMy TOJTKOBAHHUIO, OHAKO B BpHTaHCKOM npecce 3TOT TEPMHIH HCIIO/B3YeTCA 10-
BOJIBHO IIHPOKO M MOJVIIUT H TOCTaTOUHO UeTKHe e HHHIINN.

N3z06peTeHHEI AecATh JIeT Hasaj B BenkoOpHUTaHHH HeoJIornaM «ucaaMohodus»
OBLT 3amymieH B yIoTpebGieHne B 1996 I. caMOIIPOBO3rIameHHoNn «Komuccnet no memam
OpHTaHCKHUX MycyIbMaH H neaaMmodobum» [17].

The term has achieved a degree of linguistic and political acceptance, to the point that
the secretary-general of the United Nations presided over a December 2004 conference
titled "Confronting Islamophobia" and in May a Council of Europe summit condemned "Is-
lamophobia." [19].

The term “Islamophobia” groups together all kinds of different forms of discourse,
speech and acts, by suggesting that they all emanate from an identical ideological core,
which is an “irrational fear” (a phobia) of Islam.

Islamophobia - is an unfounded hostility towards Islam...to the practical conse-
quences of such hostility in unfair discrimination against Muslim individuals and communi-
ties, and to the exclusion of Muslims " [18].

Islamophobia is a fear of losing life or liberty to Islamic rule merely because the laws,
sacred texts, and traditional practices of Islam demand the submission of culture, politics,
religion and all social expression. It tends to afflict those most familiar with the religion,
while sparing the more gullible [19].

Even that Islamophobia is new as a term, negative perception regarding Islam and
Muslims can be easily traced back in the history of Europe. From the Crusades to colonial-
ism, from the Iranian Revolution to the current war in Iraq, Islam and its followers have ha-
bitually been misrepresented in Europe and in other places, where Islam meets Christianity.
As Karen Armstrong has shown, with the advent of Islam towards the West and the inven-
tion of the Crusades, Islam and its prophet become the supreme enemies of Western civiliza-
tion and all sorts of obnoxious and dishonest terms were employed to describe its supposed
menace [6, c. 30 — 60].

CaMm TepMHH «HcTaMo¢oOuA» BOIIET B IIHPOKOe YIIOTpebsieH e Ioc/e MyOTHKaHN
B 1997 I. GPHTAHCKUM HCCIe0BAaTeIbCKHM eHTpoM Runnymede Trust goknama «Hemano-
dobmusa — BHIZOB A1A BceX». 3aMecTHTeNb pekTopa CacceKCKOro YHHBepCHTeTa mpodeccop
Topaon Konysii (Gordon Conway), BOZITIABIABIINI 3TOT MPOEKT, OMPEIeIIT HOBOe SBJIe-
HHUe KaK «00A3Hb U HeHABUCTh K MCIaMy U Mycy/ibMaHaM, npucyine CMU Bcex ypoBHel u
pacIpocTpaHeHHEIe BO BeeX ¢I0AX obmectea». Memamodobus, cornacio KoHysio, mposeis-
eTcA B «H300pakeHHH HcIaMa Kak [UBIIH3AINH He OT/IHYHON OT 3alaja, a OTCTA/ION; My-
CY/IBMAHCKOH KY/IBTYPbI — He KaK MHOTOJIHKOH M IPOTPEcCHBHOM, a 3aCTHIBIIEH M CTaTHU-
HOH, BPaKAeOHOH K MHAKOMBICJIHIO H JHCKYCCHAM, MaTpHAPXaJIbHOH U jKeHOHeHaBHCTHH-
yecKoi, GYHIaMEeHTATNCTCKOH U MOTeHI[HATLHO YTPOKAIONIEH APYTHM KyJIbTypaM». B cixa-
TOM BHE ITOJHTHUYECKad HTaModoOua MokeT OBITh cBefieHa K (opMyse: «HCIaM — He
mmapTHep, a Bpar» [8].

B Mupopoii nHGOPMALOHHOI MOBECTKe AHA TeMa HCIaMO(pOOHH I0-HACTOAIEMY
VTBEPAWIACH [IOC/Ie TePAKTOB 11 CeHTAOPHA, IPUBEJINNX K IIOCTeIIeHHOH PeBH3HH OTHOIIe-
Huit EBponEl 1 MC/1aMCKOTO MHPa, IOAKPEIUIEHHOe IIPABOM Ha «CBOOO/IY CJIOBa».
Hampumep: Muslim concerns focus on prejudice and negative portrayals of Muslims and Is-
lam in the media, particularly the press [4, c. 13].

It was the issue of the right to 'free speech’ that initiated the most opposition and ar-
guments against the proposed legislation. Indeed it was a very significant objection and one
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that was played out in the liberal left-wing newspapers, namely the Guardian, Independent
and Observer. As Elizabeth Poole wrote, "freedom of speech continued to be a significant is-
sue for the Guardian and resulted in a number of negative articles about Muslims...it exagge-
rated [the proposed laws'] potential to discredit them" [11, c. 11].

When the events of September 11 provoked widespread violence against British Mus-
lim communities, including attacks on individuals, properties and mosques, politicians were
quick to respond. Prime Minister Blair made it clear that “blaming Islam is as ludicrous as
blaming Christianity for loyalist attacks on Catholics or nationalist attacks on Protestants in
Northern Ireland.” At a meeting with Muslim leaders on 21 September Home Secretary, Da-
vid Blunkett promised a national helpline for Muslim victims of hate crimes [5].

Pacnpoctpanenne ncimamodobun B Benko6pUTaHHN MOPOANTIO BCILUIECK  3KCTpe-
MH3Ma U IIPHBEJIO K MaccoBkIM OecropsAakam. O6 atom roopures B Aoknage Komuccnn mo
JesaM OPHTAHCKHX MYCYJIEMaH U HeaModobun, co3faHHO opraHusaueii mo 6opsbe ¢ pa-
cuamoM Runnymede Trust. Hampmumep: The far right British National Party (BNP) have
honed their racist rhetoric into an anti-Muslim message. Their “Boycott Asian Businesses”
campaign leaflet tells its readers not to boycott businesses owned by Chinese or Hindus,
“only Muslims as it’s their community we need to pressure.” Other BNP leaflets and publica-
tions constantly refer to alleged Muslim thuggery, seeing racial tensions as “mainly Muslim-
on- white.” They have a campaign “to keep Britain free of Islam.” In the run up to the 2001
general election, the BNP focused their campaign on attacking Islam and the British Muslim
community [5, ¢. 13].

ABTOpEI IOK/Ta/Ia YTBEPIKAAKOT, UTO OPHTAHCKHE MYCYIBMaHe CTAJIKHBAIOTCA C JHC-
KPHMHHAIHEH B CTOPOHY rOCYJapCTBeHHBIX OPTaHOB M UYBCTBYIOT €6 H30IHPOBAHHBIMH
ot 6puTasckoro obmecTtea, coobmaerca Ha caiite BBC News. [TogTeepKIeHIeM 3TOMY CITy-
JKUT cTeyromue BeickazriBanma: The Commission identified the alienation of Muslim youth
from social and political processes as a consequence of deprivation and discrimination as a
crucial underlying cause. Furthermore, “the [Muslim] youth feel that they have been ignored
and alienated by those who claim to be representing their interests within the community,
and those who are supposed to be addressing their interests from outside.” Finally, feelings
of alienation are fuelled by a sense that Muslim communities are faced with a rise in specifi-
cally Islamophobic sentiments that manifest themselves, not merely through the BNP, but in
all aspects of public life [4, c. 13].

Official reports on the riots also identified deprivation. segregation and Islamopho-
bia as among the deeper underlying causes, and raised concerns about the social exclusion
of Muslim communities in those towns: Islamophobia was identified as a problem in the
areas we visited and for some young people was part of their daily experience. They felt that
they were being socially excluded because of their faith and that this was not being recog-
nised or dealt with. It is not simply a coincidence that the Pakistani community were at the
centre of the disturbances [5, c. 13].

Kak cunraer npodeccop ['opzos KorHy3H, caM TepMHH «HcIaMobobui» BKIHOYAET
B ceba 8 cocraemaromux: This definition is widely accepted, including by the European Mon-
itoring Centre on Racism and Xenophobia. The eight components are:

1) Islam is seen as a monolithic bloc, static and unresponsive to change.

2) Islam is seen as separate and 'other’. It does not have values in common with other
cultures, is not affected by them and does not influence them.

3) Islam is seen as inferior to the West. It is seen as barbaric, irrational, primitive and
sexist. 4) Islam is seen as violent, aggressive, threatening, supportive of terrorism and en-
gaged in a 'clash of civilisations'.

5) Islam is seen as a political ideology and is used for political or military advantage.

6) Criticisms made of the West by Islam are rejected out of hand.

7) Hostility towards Islam is used to justify discriminatory practices towards Muslims
and exclusion of Muslims from mainstream society.

8) Anti-Muslim hostility is seen as natural or normal [8].
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Kak BUIHO U3 NpUBeIeHHBIX BhIINIE IPHMEPOB, B HACTOALIee BpeMA JaHHEII KOH-
LEeNT aKTYaTH3UPYeTCA H aCCOLMHUPYETCA C OAHOM CTOPOHEI ¢ TAKHMH JIeKCeMaMH, KakK in-
ferior to the West, violent, aggressive, threatening, supportive of terrorism and engaged in a
'clash of civilizations u zp., YTO HMILTHIUPYET HEBO3MOXKHOCTE OBITE MYyCYJIBMAHHHOM, He
IIOTEPAB CBOIO PE/INTHO3HYI0 HAEHTHUHOCTH, H30eKae OOBHHEHHI B HCIIOBEIOBAHMH Pagl-
KaJIBHOTO HC/IaMa, a ¢ APYTOi CTOPOHEI TAKHMH KOJUTOKALHAMH, Kak unfair discrimination
against Muslims, the social exclusion of Muslims, negative perception regarding Islam,
widespread violence against British Muslim communities, the alienation of Muslim youth u
Ip, 4YTO JeMOHCTPHPYET OIpeAeIeHHYIO CTelleHb 03ab0UeHHOCTH 00IIecTBa H3-3a Mpemy-
GeKIeHHOCTH OPUTAHIEE B OTHOIIEHHH « HOBBIX» OPHUTAHIIEB, HCIOBEIYIOMINX HCIaM.

lazera The Gardian mpHBOAUT clefAyiolnee BHICKAa3bIBaHHe wieHa IlapiaMeHTa OT
Bocrounoro Hopkmupa /IzxoHa ToyHeHaa: «Hamre offHOpOZHOe, TOMOTeHHOE aHIJIOCAK-
COHCKOe O0OIIeCTBO OKA3a/I0Ch CHIBHO IIOJOPBAHHBIM MACCOBOH HMMHUTpPAIlHell... KOTopas
HMeeT MeCTO ¢ MOMEeHTa OKOHYAHHA BTOpOH MHpPOBOI BOHHEL.. Ha MO B3IVIAZ, eQHHCT-
BeHHOe IIPAaBHJIBHOE PellleHHe, KOTOPOe MOJKEeT ObITh IIPHHATO B OTHOIIEHHH HINYINHX Yyoe-
KHINA, 3T0 KaK MOJKHO CKOpee BbIC/IaTh HMX 0OpaTHO» [24].

OTMeTHM Tak’Ke, UTO XOTA /I0 HACTOALIETO BpeMeHH INPOTHBHHKAMH HMMHIDAIHH
OBUTH HAMOHATHCTHYECKH HACTPOeHHbIe Gesble rpakaaHe BenmukobpuraHuu, Temeps, IO
MHEHHI0 pAja HabmiofaTestel, MPOTHBOCTOSAHNE MOYKeT IMepPeHTH B HOBVIO ITOCKOCTH: KOH-
uKT "HOBBIX" 1 "cTaphIX" IMMHUTPaHTOB [25]. Bompekn cTepeoTHITHOMY BOCIIPHUATHIO My-
CYZIBMaH KaK MOHOJHTHOI «(VHAaMEeHTaTHCTCKOIN » IPYTIITEI OJHUM H3 CAMBIX IIOPa3HTehb-
HBIX ACIIEKTOB JKM3HH MYCYJIbMaH, KHBYINHX B BelHMKOOpDUTAHHM CerofHs, ABIAETCH HX
pazHOOOpazue: B 3THHUYECKOM, KVALTYPHOM H Jake PeIUTHO3HOM cMbIcTe [26]. MecTHEIe
co00IecTBa OZIBEP KeHbI POJIOBO, STHHYECKOH H HIe0I0THYeCKOI KOHKYPeHIINH.

Hempza He cormacutees ¢ Kenman Mamnk, aeTopoM cTaTeu « Mud 06 ucmamodo-
6un» B TOM, UTO caM TepPMHH JIOBOJIBHO aMOHBaZIeHTeH W IpobieMaTHUeH, TaK KakK IMpey-
HesxzieHNe TIPOTUB MYCY/IbMaH, HECOMHEHHO, CYIIEeCTBYeT, HO «HcaaModobua» 06MaHIHBO
o0beUHAET /IBa Pa3INYHBIX (PeHOMeHa: CTpax Iepef MCIaMOM H CTpax Iepefl PagiKaib-
HBEIM HeTaMoM. OTMeTHM TakyKe, UTO CYIECTBYET MHEHHe, UTO MPOoNaraHJHCTE KOHIIETIIHH
«ncmaModobun» MPHUBLMHO NPEYBeTHUHBAIOT MPoOIeMy, IYTO MOKET OBITH MPOMLTIOCTPH-
POBAHO CIIEAVIOIINM ITPHMEPOM:

But does Islamophobia exist? The trouble with the idea is that it confuses hatred of,
and discrimination against Muslims on the one hand with criticism of Islam on the other.
The charge of “Islamophobia” is all too often used not to highlight racism but to silence crit-
ics of Islam, or even Muslims fighting for reform of their communities [27].

Bupmxuann Taxa Txabup anp-Anseanu Mycy/ibMaHe, IPe3ugeHT BEICIIell IIKOIEI
MYCYJIBMAHCKHX M COLHATBHBIX HaVK YTBEP/KAAeT, UTO MYCyIbMaHe OKa3asIich Iepej JIH-
OM HCKIIOUHTEIBHO OOJBINOro IOTOKA AHTHHCIAMCKOH JINTEPaTyphl, IIPOIOBEAVIOIIei
HEeHaBHCTE K Hestamy [28].

Kak coobmaer razera the Sunday Times, coMHeBasich B HCKPEHHOCTH IIPOBOZIMOM
Xuz6 yr-Taxpupom koMmaHun «OCTaHOBUTH HCIaMOp0oOHI0», MVOINKYeT CIeAyIoliee Bbl-
ckazeiBaHme: "Ostensibly the campaign's goal is to fight anti-Muslim prejudice in the wake of
the London bombings," but it quotes Anthony Glees of London's Brunel University to the
effect that the real agenda is to spread anti-Semitic, anti-Hindu, anti-Sikh, anti-homosexual,
and anti-female attitudes, as well as to foment resentment of Western influence. Hizb ut-
Tahrir's manipulation of "Stop Islamophobia" betrays the fraudulence of this word [18].

[IpuknenBaHne ApJIbIKa HeaaModoba yMepeHHEIM MyCy/IbMaHaM BBIAAeT arpeccHB-
HBII XapaKTep JaHHOTO TepMHHa. "HMcranMckas yrposa" MOCTeIeHHO NpPeBpallaeTcs B IaB-
HOe IIyTaJI0, B BOCIPHATHH KOTOPOTO IIE€PeIUIeTAI0TCA MHOTOUHCIeHHEE OBITOBEIE CTEpPeo-
tunsl. Hamprmep: Finally, calling moderate Muslims (such as Irshad Manji) Islamophobes
betrays this term's aggressiveness. As Charles Moore writes in the Daily Telegraph, moderate
Muslims, "frightened of what the Islamists are turning their faith into," are the ones who
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most fear Islam. (Think of Algeria, Darfur, Iraq, Iran, and Afghanistan.) "They cannot find
the courage and the words to get to grips with the huge problem that confronts Islam in the
modern world." Accusations of Islamophobia, Mr. Malik adds, are intended "to silence critics
of Islam, or even Muslims fighting for reform of their communities." Another British Mus-
lim, Yasmin Alibhai-Brown, discerns an even more ambitious goal: "all too often Islamopho-
bia is used to blackmail society." [20].

IToxBoAA WTOT, HENb2A He IPH3HATH TOro GaKTa, YTO B COBPEMEeHHOM aHIVIHHCKOM
A3bIKe COZieP’KaHHe 3THOKOHIENTa «HCIaModobua» pearTnayercsa B KOHTEKCTYATBHOH KOH-
TakTHOCTH ¢ eguHunamu fear, hostility, menace, enemies of western civilization, deprivation
and discrimination, alienation, exclusion, uto HeceT B cebe KpaiiHe HETATHEHYIO OLIEHOUHYIO
XapaKTepHUCTHKY H TOHHMaeTcs B OPHTaHCKOM COLMyMe KaK ABJIeHHe, CIIOCcOOCTBYIOIIee
IUICKPHMUHAIIMY YMEPeHHEBIX MyCY/IBMAaH U Pa2KHUTaHII0 BPaKIbl Ha PETUTHOZHOH IOYBe,
OZIHAKO TOKA3bIBAET B IIeJIOM HACTOPOKEHHOe OTHOIIeHHe OPUTAHIEE K HCIaMy, UTO CTa-
BHT II0J] COMHEHUe JIeIICTBeHHOCTh MTOJIUTUKH MYJIBTHKY/IBTYPATH3MA, CTOMb MOMYJIApHaYe-
MOH B CTpaHe B ITOCJIeTHNUE JTeCATE JeT.
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